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as	a	missionary	 to	India,	 is	known	as	 the	“father	of	modern	missions.”	 	According	 to	Kenneth	









king,	Frederick	IV,	 to	request	 the	Pietists	 in	Halle,	Germany,	 to	send	their	people	 to	 the	Danish	
colony	of	Tranquebar	in	South	India.	This	mission,	known	as	the	Danish-Halle	Mission,	dispatched	























































Herrnhut.	 	Soon	Zinzendorf	himself	assumed	 the	spiritual	 leadership	of	 the	group,	and	many	
German	Pietists	 joined	them.	 	Consequently,	 the	community	grew	as	an	important	center	of	 the	
Pietist	movement	and	came	to	be	known	as	“the	Moravian	Brethren”	or	“the	Moravian	Church.”7)











was	on	 the	verge	of	 failure.	 	Zinzendorf	 responded	 to	 this	need	 too,	and	 in	1733	his	Brethren	
dispatched	missionaries	to	work	among	the	indigenous	people	(“Eskimos”)	in	Greenland.11)
	 Shortly	thereafter,	the	Brethren	sent	missionaries	to	Lapland,	but	they	labored	without	any	
apparent	success.	 	They	also	sent	missionaries	 to	Surinam	in	South	America	in	1735	and	to	 the	
“Hottentots”	in	South	Africa	in	1737.		The	success	of	the	Greenland	mission	kindled	their	desire	to	
reach	out	 the	“Eskimos”	 in	Labrador,	where	 they	started	 to	work	 in	1752	and	established	 the	
mission	in	1771.		The	work	in	the	West	Indies	was	expanded	to	Jamaica	in	1754.		During	this	period	























many	parts	of	 the	world.	 	 It	 is	 truly	amazing	 that,	as	Helms	says,	“Moravian	missions	almost	
without	exception	were	established	among	the	isolated	and	dispossessed	peoples	of	the	earth.”14)
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2.2.		The	Nature	of	the	Moravian	Missions





The	establishment	of	another	denomination	was	not	 their	goal.18)	 	The	missionaries,	 therefore,	













is	created,	 the	home	arises,	 industry	emerges,	civilization	progresses,	and	 the	faith	
possessing	power	of	self-propagation,	responsibility	for	spread	of	the	rule	of	Christ	is	
avowedly	accepted.21)
Therefore,	while	special	attention	was	paid	 to	“the	care	of	 individual	souls,”22)	 the	missionaries	
simultaneously	made	efforts	to	achieve	the	goal	which	they	believed	would	eventually	be	realized	





financial	 support,	 in	 the	 dispensation	 of	 the	word	 and	 the	 sacraments,	 in	 the	
administration	of	discipline	and	 in	effective	prosecution	of	a	policy	of	organized	
extension	and	of	self-multiplication.23)






for	work	 in	 the	churches.	 	At	 the	same	time,	 the	emphasis	on	education,	 together	with	 that	on	
medical	care,	produced	among	the	people	an	inclination	“to	 listen	to	 the	more	strictly	religious	
teachings	of	the	missionaries.”27)
3.  Nicaragua: Historical Backgrounds
3.1.		The	Political	and	Religious	Situations	in	the	
Nineteenth	Century	Nicaragua






“the	 two	sections	of	 the	oligarchy”	—conservatives	and	 liberals.30)	 	Since	 the	Roman	Catholic	
Church	was	traditionally	the	dominant	religious	establishment	with	a	prominent	place	in	society,	it	
was	unable	 to	maintain	neutrality	 in	 the	conflicts.	 	George	I.	Ferris,	 Jr.,	 summarizes	 the	basic	
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ideological	stances	of	the	two	groups	and	their	relations	to	the	Church	as	follows:
The	conservatives	.	.	.	devoted	themselves	to	the	maintenance	of	stability	in	the	social	
order.	 	Since	 the	church	was	 identified	with	 tradition,	by	virtue	of	 its	stand	on	 the	
revolution,	conservatives	supported	 it	as	a	symbol	of	 that	stability.	 	 liberals	 .	 .	 .	 ,	
champions	of	freedom	and	progress,	bore	 the	label	of	enemies	of	conservatism	and	








tolerance	which	had	developed	 in	 the	period	of	 the	Federation	of	Central	America	under	 the	
leadership	of	 liberal	President	Francisco	Morazán	(1830-39).	 	The	second	factor	was	 that	both	
Nicaragua	and	non-Catholic	countries	grew	interested	 in	mutual	commercial	 relations	and	 the	
construction	of	an	isthmian	canal.		This	interest	prompted	Nicaraguans	to	recognize	the	civil	rights	




	 Although	the	Catholic	Church	slowly	declined	its	 influence	due	 to	 these	factors,	 it	still	










































of	 the	country,	where	 the	majority	of	Spanish-speaking	Nicaraguans	reside—a	movement	 that	
started	in	the	second	half	of	the	nineteenth	century.44)



































lacked	an	effective	 institutional	presence	 in	 the	area.	 	The	dismemberment	of	 the	
Federation	and	the	emergence	of	the	Nicaraguan	Republic	in	1838	did	not	immediately	
alter	the	situation.57)
The	British	returned	to	 the	Mosquito	Coast	 to	fill	 this	vacuum.	 	Thus,	as	Ferris	writes,	“for	 the	
greater	part	of	 the	nineteenth	century	the	British	maintained	an	active	interest	 in	 the	land	of	 the	







	 Eventually,	as	a	result	of	 the	Clayton-Bulwer	Treaty	 in	1850	between	the	U.K.	and	 the	
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United	States,	 the	British	“abandoned	all	claims	on	Mosquitia,”60)	and	the	Treaty	of	Managua	in	





1)	For	the	beginning	of	the	Protestant	overseas	missions,	see	Kenneth	Scott	Latourette,	A History of the Expansion of 
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the	eighteenth	century,	after	 it	had	been	well-nigh	crushed	during	 the	Counter-reformation.	 	With	 justice	 it	might	
however	be	designated	The	Church	of	the	Bohemian-Moravian	Brethren,	for	it	originated	in	Bohemia	rather	than	in	










Herrnhut	 for	Copenhagen,	 from	which	 they	set	sail	 for	St.	Thomas	on	October	8,	1732	(Langton,	149;	J.	Taylor	









the	missionaries	by	Count	Zinzendorf"	 (A History of the Missions,	209).	 	 J.	E.	Hutton	also	 refers	 to	 this	point,	




for	 their	 respective	State	Churches;	 	Zinzendorf	 toiled	 for	 the	glory	of	God	alone;	and	 in	his	 instructions	 to	 the	
missionaries	he	made	that	point	abundantly	clear.		'You	must	not,'	he	said	emphatically,	'try	to	establish	native	churches;	
you	must	not	enrol	your	converts	as	members	of	 the	Moravian	Church;	you	must	be	content	 to	enrol	 them	as	
Christians'"	(A History of Moravian Missions	[London:	Moravian	Publication	Office,	n.d.],	182).	 	See	also	David	J.	
Bosch,	Transforming Mission: Paradigm Shifts in Theology of Mission	(Maryknoll,	NY:	Orbis,	1991),	253-54.
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kind	of	free	booter	 [sic]	 republic	on	 the	Spanish	Main"	(Mueller,	Among Creoles, Miskitos and Sumos,	56).	 	The	
"Negroes"	or	"West	Indian	Negroes"	are,	on	the	other	hand,	"descendants	of	former	slaves"	(Ibid.,	57).		Mueller	further	
reports	 that	both	 the	"Creoles"	and	"Negroes""use	 the	English	 language	as	 their	 'mother'	 tongue"	 though	"it	has	
acquired	many	a	peculiar	twist	and	many	a	foreign	phrase	in	[their]	surroundings"	(Ibid.).		In	addition,	he	also	mentions	
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